no0poOyTy NUTUHH Yy CYCHUIBCTBI Ta TUX (HaKTOpiB, IO BIUIMBAIOTh HA HBOTO, a TaKOXK
OOTpYHTYBaHHSI TIOJIITUKH COINIaJIbHOTO 3aXUCTY AITeH B YKpaiHi.

1. IIpodine Tiguoi TIlpami B  VYkpaimi. URL:  http://www.ilo.org/wemsp/groups/public/dgreports/
integrati on/documents/publi cation/wems 154571 pdf.
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PHRASEOLOGICAL MEANS OF EXPRESSING THE CONCEPT
OF «\WEALTH» IN UKRAINIAN AND ENGLISH CULTURES

The concept of «wealth» is one of the key concepts of understanding the world of nations.
Unfortunately, at a time when the materialist ideology permeates human existence, the
guestion of material welfares especially worries the modern person. Are there identical concepts of
wealth and happiness? Is the wealth good or evil? What is the danger of wealth? Should a person
always seek wealth?

In human consciousness, weslth is, first of all, a set of material wealth, a certain measure of
happiness, because the material world for many is a real value. Most young people seek wealth,
because it gives power, the situation in the world, and supposedly happiness. But such a general
idea of wealth did not always exist in the presentation of people.

The subject of wealth is widely represented in biblical literature, where wealth is opposed to
poverty, and is characterized as a certain weal, which provides the necessary space for life
(bararomy i mig ropy Boja Teue, a OiHOMY i B JosmHI Tpeba kpuHHIlto Koraru), deprives from the
need to humiliated to ask (3axuraerbcs GaraTuii — oro Apy3i MiATPUMAIOTH).

To be rich it is necessary to be assiduous and courageous (pyka Jiegada poOUThH OiTHUM;
30aradye — pyka cTapaHHux), Wise (Mmyapicts Jinira mouas nepiu) and do not be lazy (36yscs tato
KJIOTIOTY: KUTO 3MOJIOTHB 1 TPOIIIi ITPOITUB).

In Protestant religious ethics labor was proclaimed as the highest human virtue, therefore the
protestant idea of the professional calling morally justified riches and assisted capitalist enterprise.
[1, 228] which isrepresented in such paremias: A man without money is no man at all; A gentleman
without estate is like a pudding without suet; Manner and money make a gentleman; Money makes
the man; Jake would be a gentleman if he had money.

Moreover, Protestant dogmas condemned the desire to be poor, equating it to the desire to be
sick [3, 126].

In both cultures it is emphasized that a person who works and is not lazy will never be poor:
At the workingman’ s house hunger looks in but dares not enter / Y nim po6iTHHKa r0JI01 3arIs1ae,
ajie He HaBaXYETbCs YBIUTH.

In the Ukrainian phraseological picture we observe a negative attitude towards the rich. They
are proud, cursed, unclear, unjust, indifferent to strange grief, full of sin: barauesa npasaa ripiie
OpexHi; [laHu mpaBroIO KEMKYIOTh — MPOTE XK Y CBITI 1 MaHytoTh; [laH He nMOOUTH MpaBaH, 5K Mec
muiia; Cpi010-3710TO TATHE YOJIOBIKA Y 60710TO; Bi rpoteit yce imxe Ha CBITI.

The attitude of modern people to wealth is quite mercantile and well-known. The idea that
money is ruled by the world and recognized as a powerful force is not new and verbalized in
Ukrainian and English’s paremias. Gold rules the world; Gold dust blinds all eyes; All things are
obedient to money; Money is the only monarch; Money governs the world; When money speaks the
world is silent; What ill not money do? Money will do anything; Money makes the pot boil; A
golden key opens every door // 301010 npaBUTh CBITOM; 30JI0TO ¥ JKIHKH PSISATH CBITOM; 3eMIIs BCE
KPYTUTBHCS HABKOJIO OCi, a JIFOJIM — HABKOJIO Ipolleid; 3a Irpoull TUIbKU PiTHOTO 0aThKa HE KYIMIL;
Tenep 3a rpomii i 10 HeOa 3aiaent; Yoro rpouri HE 3po0ISTH!
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Wealth changes people for the worse. Bombast, the absence of real friends, and even true
relatives, are clearly expressed in such compounds. Riches make friends, and adversity proves
them; A rich man never lacks relatives; A rich man knows not his friends, Honours change
manners; Set a beggar on horseback and he will ride to the Devil; He that has a full purse never
wanted a friend; Wine and wealth change wise men's manners; There is no pride like that of a
beggar grown rich // lotu donoBik m0Opuii, JOKH HOTO JECSITHUKOM HE HACTaBJATh, 3aji3 y
OararctBo — 3a0yB 1 mpo OparctBo; He naii, boxe, 3 xama mana; He mait, boxe, cBuHI poru, a
MYKUKY ITaHCTBO; SIK Halll MY)XHK IOIaHIe, TO ceple Horo oxy0ie; B nuxy roguny mi3Haem BipHY
monuHy; 3a0yiu BOJH, SK TEJISTaMH OyIIH.

The attitude to riches and rich people is not the same in different linguistic cultures.
A. Prykhodko confirms that the same concept can carry a positive charge in one linguistic culture
and negative in the other, or be conceptually insignificant in the third [4].

A large number of phraseological units that reveal the essence of the concept of «wealth» in
the surveyed languages testifies that this concept is very important for the life of both peoplesand is
considered as a value concept.

In I. Holubovska s opinion [2, 252] «Psychologically and culturally important phenomena for
the ethnic mentality are subjected to «spontaneous» quantitative labeling at the linguistic level,
which creates a special index of the content of culture, which often indicates the importance of
various aspects of ethnic culture»

So wealth in itself is neither good nor evil. But do not be too tied to material values and do
not treat money and wealth as the last hope and resistance in life.
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POJIb BAYUEPHUX CUCTEM ®IHAHCYBAHHSA OCBITHU
Y HIATPUMII ITPOI'PAM HABYAHHSA TOPOCJIOI'O HACEJIEHHSA

AxTuB3alii MHOMMTYy HAa OCBITHI OPOrpaMH CHpHsSB, HE JIMIIE TEXHOJOTIYHUH, a U
nemMorpagiyHuil YMHHUK. 30UTBIICHHS YKcia JIF0JEH CTapLIoro MpaneakTUBHOIO BIKY, Y OaraTtbox
KpaiHax CBITYy MPU3BEJIO J0 TOTO, IO OUIBINE MOJOBUHU JOPOCIUX MOMAIN y TPYNY PU3HUKY IIOJIO
MIpalleBJIalITYBaHHS Yepe3 «pO3pUB» y KBai(iKallisiX 1 BUMYILEH1 OyJIM 3aHOBO CTAaTH 3100yBayaMu
ocgitu y IITH3 rta 3BO. HaiiOubmux ycmixiB y MIATPUMIIl MpPOrpamM HaBUYaHHS J0POCIOro
HACEJICHHSI JIOCATJIM €KOHOMIYHO po3BUHYTI kpainu (Himewuwna, [awis, Kanana, JlrokcemOypr,
Hopsgeris), siki akTUBHO anmpoOyBajiM BHKOPHCTAHHS TaKMX MEXaHI3MIB SIK MOJATKOBI CyOCHIIi,
IPaHTH, NUIBIOBI OCBITHI KPEAUTH, IHAUBIAYalIbHI HaBYAJIbHI paXyHKH, SK1 3MEHIIYIOTh IIPUBATHI
BUTpaTH Ha Take HaBYaHHA. |HHOBalIMHKMM IMOCTYIIOM B YIOCKOHAJIEHHI (DIHAaHCOBOI HIATPUMKHU
mporpaM IepeHaBUaHHS JIOPOCIOr0 HACEJCHHS CTaJ0 3aCTOCYBaHHS OCBITHIX Baydepis,
JOBTOTPUBAJIOI0 MPAKTUKOK BUKOPUCTAHHS SKUX MOXYyTh mnoxusyBaTtucs Irtanis, Cidramyp,
benpris. 3a3Buuail BOHM peani3yBajUCi B paMKaX 3arajJbHOi KOHLEILII OCBITHHOIO BHOOPY B
MeXax OYaTKOBO1 Ta CEPEIHbOT OCBITH, a 3Tr0JIOM SIK MOKJIMBICTD IMIIBULIUTH €(PEKTUBHICTh PUHKY
npodeciitHOT MIATOTOBKH TOPOCIOTO HACEICHHS.
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