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XKurrss y OaratokynbTypHiH Ta OaraTokoHQeciiHii
KpaiHi 3Mymnrye rpoMaasH Manaiizii ycBigomiioBaTH
BIIMIHHOCTI ¥ YHIKaJbHICTh JIOJIEH, SIKI X OTOYYIOTb.
Xoua, IS JESIKUX JIIOJCH Taka pPI3HOMAHITHICTh HE
CTaHOBUTH 1HTEpecy, I8 IHmMMX — TiobasbHa 3MiHa
pemNiriiHoOro IUIIopalli3My MOTHBYE YCBIJOMHTH HOTO
BIIMIHHOCTI 1 CTaTH YYaCHHKOM TaKOIo ILIIOpaIi3MYy.
OpHak BUBYEHHS IHIIMX PEIIrii Lie HE JINIIE PO3YMiHHS
BipyBaHb, a W YCBIIOMJICHHS PEJITiHHOI TOJICPAHTHOCTI 1
TIOBaru OJIUH JI0 OJHOTO.

Bce ik, Ans MOCATHEHHS LBOTO HEJIOCTaTHHO CaMHUX
JIMIIE JIEKIiF Ta 0OrOBOPEHb Y paMKax ONHI€l pemiriiHoi
rpomamu. HeoOXimHO BecTHM MIiKpPENriHUN miajor i
TAaKUM YHHOM B33a€EMOMISATH 3 IHIIUMH PEJiriHHUMU
rpoMazaMi. Mera Hamoro JOCTI/KEHHS TONATaE y

BU3HAYEHHI COLIIaJILHOTO BILIUBY y4acri y
MiXKOH(]eciiHHOMY Aiajo3i Ha peNiriiiHy ToJepaHTHICTb.
Jns  crBOopeHHs — MDKKOH(eciHiHOro  miajmory y

JocIipkeHHi Oya 310paHa Hepenpe3nHTaTHBHA BHOIpKa 3
45 cTyneHTiB MycyabMaH 1 XpHCTHSH 3 HarioHanbHOTrO
yHiBepcuTery Manaiizii. 3a crygeHTamH crioctepiranu
MPOTSTOM  JIBOX TOAMH TPHUBAIOCTI Tporpamu, 1100
JIOCITIJIATH 3POCTaHHS PiBHS iX TOJEPAHTHOCTI 3 MOMEHTY
npueaHaHHs 10 mnporpamu. CTyIeHTH TakoX OTPHUMAald
aHKETH JUIsl 3aTIOBHEHHSI.

JlocmimKkeHHs miATBEpANIIO, o Oe3lepepBHa y4acTb y
MDKKOH(ECIFHOMY  nmiano3i, Oe3yMOBHO, 30UIbIIye
peniriiiny TonepaHTHicTb. [licns ydacTi pecrioH/IEHTIB y
mporpami, iX TOJEpPaHTHICTh JO IHIIUX PeNiriHHIX
rpoMan 3pocia. MU TakoX CIIOCTEpPIrayiv ITiJBHUIICHHS
PiBHS 3HaHb, 3HWKEHHS YIEPEHKEHOCTI 1 (hOpMyBaHHS
neBHoi MotuBaiii. Pe3ymbratm 1BOro  JOCIHIIKEHHS
MOXYTb  BUKOPHCTOBYBATHCh ISl TIOKpAIllEHHS
00i3HAaHOCTI  CTYAEHTIB 1 TI'POMaJICHKOCTI CTOCOBHO
mepeBar  MiKKOH(ecifiHOro  miajgory y  mporieci
ITiIBUIIEHHST TOJEPAHTHOCTI CYCIIBCTBA W 3a0XOYECHHS
X /10 aKTMBHOI y4acTi y MXKKOH(ECIHHHUX CIIIBHOTAX.
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Study on other religions is not simply to understand the
beliefs but also to create awareness of religious toleration. But
to be tolerant, study within a single religious community would
not be enough to make it succesfull. Therefore engagement
with other religious community through dialogue is needed.
The purpose of this study is to determineif interfaith dialogue
has social impact on religious toleration. A group of Muslim
and Chrigtian studentsin National University of Malaysia had
been selected to organize an interfaith dialogue where they
were all be observed and given questionnaire in order to
examine how far they become more tolerant after joing the
program. This study finds that continuos participation in
interfaith dialogue will definitely increase religioustoleration.
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[. Introduction

Coming to terms with the challenges of religious
pluradism has been a maor concern for all religious
communities. Faced with the reality of the globalization
demanding religious tolerance, understanding and
acceptance, some contemporary religious scholars have
sought to develop new visions and interpretations of
religion to respond to the rdigious pluralism and their
demands and concerns.

Malaysia as one of the most religiousy diversed
countries in the world faces the impact of the globalizing
world whether from within or whithout. As a majority
Muslim country, effort to bridging the gap between
religious community are indeed belittled. For along time,
the Mudlims fed very secured and think that there is no
need for such interfaith understanding and it is better to
keep silence on talking about other religion as any
engagement with other religious community would be
considered as a kind of provocation leads to religious
conflict and tension. Although other réigious
communities are free to practice their own beliefs, but as
the silence keep going, there are a lot of small or serious
religious conflicts till unsolved and normally ended with
warning by the authorities. As a result of this exclusive
way of thinking, prejudice and skepticism is intrindgcly
become deep and deeper.

Therefore, mutual understanding is a cruciadly
demanded to encourage toleration among religious
communities. Although, to undertand other beliefs could
be directly done by studying the sacred texts of the
religions, but historical and textual way of learning would
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be just a half way of the study. The other half is what the
believers of thereligion believe and practice in their daily
lives which could only be accessed through interaction
with the religious adherents. Combination of the idedity
of the religion and the redlity of the practice among it's
believers would be the best way to get better
understanding and later become more tolerant.

Ninian Smart, the prominent scholar of comparative
religion also believes with the effectiveness of this
dichotomical methods of studying religion as reflected in
his classification of religious dimensions which are
labeled para-historical or systemaical, meaning that they
transcend the borders of history with a somewhat
systematic ethnocentric formulation. These are dogmatic,
mythological and ethical dimensions. Then, three
historical dimensions follow: ritual, experiential and the
social dimensions. He stressed that para-higtorical
dimensions require investigation into the experience or
religious people. While the historical can be studied
empiricaly, the para-historical takes into the ream of
belief and concepts and requires diadlogue and
participation; “since the study of man is in an important
sense participatory — for one has to enter into men's
intentions, beliefs, myths, desires, in order to understand
why they act as they do — it is fatal if cultures including
our own are described merely externally, without entering
into dialogue with them.” [1]

Althought it has been proven that participation in
interfaith dialogue could increase religious toleration,
however few have done serious studies to prove it
scientifically and none had been done to do research
specifically on Malaysian citizen. Therefore this study
had been carried out to determine if interfaith dialogue
has significant social impact on religioustoleration.

[l. Methods

A social impact assessment design was used to
complete the process of this study in collecting and
analyzing data. A social impact assessment is most
appropriate for this study because it allows to review the
social effects and consequences of interfaith dialogue
towardsreligious toleration.

A convenience sample of 45 undergraduate university
students of National University of Malaysia are selected
from 24 Mudim students who took coursework
PPPH3493 Chrigianity in Maay Archipeago and 21
Chrigtian sudents who are the members of University’'s
Chrigtian Fellowship. This study was conducted through
convenience sampling because the subjects are
conveniently proximite and accesible as one of the
researchers of this project is the lecturer of the course and
the Chrigtian society are selected as their counterpart as
they are closely related to the course.

All respondents with assistant of the researchers
organized an interfaith dialogue which held in a seminar
room in the university and took about two hours. All
respondents was examined through observation and the
use of questionnaire. The observation is done by
recording the progress of the program and looking at the
specific indicators of religious tolerance such as
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understanding, emotion and impact on toleration. The
guestionnaire was designed by the researchers and using
Likert Scale for measurement. It is scaled very agree,
agree, average, not agree and very not agree. The
guestionnaire contains two separated sets of question: first
isfilled before the program and other is after the program.
Respondents took 1-2 minutes to complete 15 questions
about their understanding, attitude and perception on
interfaith dialogue. The submitted questionnaires were
then analysed by using Microsoft Excel software and
compared with results of the observation.

[1l. Results

Analysis on the questionnaire shows that in term of
understanding all respondents agree that interfaith
dialogue is not just improves understanding on their own
religion but towards other religion as well as shown in its
significant increasement from means 3.88 to means 4.44
after joining the program. They are all agree that dialogue
isthe best way to improve religious toleration as shown in
Tables | and Il which jump from means 4.68 to means
4.79 after the discussion.

TABLE |

STUDENT’S PERCEPTION BEFORE ATTENDING
INTERFAITH DIALOGUE

Std.
Deviation

N Mean Variance

Statigtic | Statistic Statigtic Statistic

| understand
my religious 45
teaching

| understand
other religious | 45
teaching

| confidenceto
my religious
truth and
goodness

| appreciate
other religious’
truth and
goodness

Inter religious
dialogueis
goodin
improving the
understanding
and tolerance

| try to
understand 45
other religion

| havea
negative
perception to
other religion

| open towards
other religion

| can havean
interaction
with other
fellow religion
I liketo have
adiscussion on
religiousissue | 45
with other
fellow religion

4.6889 46818 219

3.8889 71421 510

45 4.8889 .31782 101

45 4.3556 74332 .553

45 4.6889 46818 219

4.5333 75679 573

45 29111 1.27604 1.628

45 4.2889 .62603 .392

45 4.4889 .50553 .256

4.4000 .68755 473
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| keen interest misunderstanding and conflict between religion and
tojointhis 45 4.5556 | .58603 343 therefore everyone should respect and tolerate other
f’:‘gg’gﬁ . different faiths. The data has shown that mean before is
recognize 45 45556 50252 253 4.35 compare to the means after discussion is4.72. Asfar
other religion as we concern, all subjetcs had shown their cooperation
I believe that and mutual understanding during the program and they
L’J}g%‘ﬁ'&” express their eager interest to participate in future similar
L‘f'i'%‘;ﬂ;"’”' 45 46000 | 53936 | 291 oecasions TABLE Il
goodnessand STUDENT’'SPERCEPTION AFTER ATTENDING
‘rj d";‘fon hip INTERFAITH DIALOGUE
| believe that Std. :
dialogue can N Mean Deviation Variance
avoid the 45 4.3556 80214 643
religious Statigic | Statistic | Statigtic Statigtic
conflict - | more under-
Understanding sand my religi- | 43 48140 | 39375 | .155
ISt r_nportam m ous teaching
avoiding 45 47333 | 44721 | 200 I understand
cqnfuson and_ more about
misunderstandi o 43 444186 | .665558 443
ng other_rellglous
teaching
| am more con-
From our ot_;servation, we coul_d trace the_i mprovement fidence to my 43 48372 | 37354 140
of understanding from their active discussion and high religioustruth
curiosity about other religion after couples of minutes. f‘”d gon?drms
They were all paying attention on each other’s aoa;,?ed:t:othe,
explanation on their perspectives and experiences on the rdigious truth | 3 45814 | 66306 | 440
topic discussed. Some new information about other and goodness
religion was gained by most of the participants which | believe that
they did not know them before. This tendency has 'd?tfoéﬁé%fggod
reflected in their score whereby before joining the inimproving 43 47907 | .41163 .169
discussion means is 2.91 for the statement “ | prejudice the under-
towards other religion” compare to means 4.55 after both standing and
counterparts have a dialogue. This means that to reduce f?:vﬁf‘::kean
the prejudice among different adherent religions, there is effort to 43 ars7a | 4076 183
aneed for aregular context among themselves. understand ' : :
While they are all become more interested in interfaith other religion
dialogue as reflected in their answers on the emotional ngg’t‘f\:ﬁ
part of questions, attitude of tolerance after joining the perception to 43 4.5581 | 58969 348
program shows a big change on the decline of prejudice other religion
and the raise of openness. Thisis show in the data namely | more openness
means 4.68 compare to means 4.79 after the discussion. owar dsother | 43 46512 | 48224 | 233
We believe from what we had observed that certain Irh;%'gg go0d
subjects had shown some skeptical feding and relationship 43 nevan | a7a14 o5
nervousness but later tried to become more comfortable with other ' : :
and finally got their chemistry to engage with others. This religion
is based on the question how openness the respondents 'r:;i'dmtzrﬁ;\’:;i
towards other religion. The answer given show that before discussion on
joining the discussion means is 4.28 compare to means rdigiousissue | 46512 | 48224 | 233
4.65 after joining the discussion. While there are some with other
students that are enthusiastic, outspoken and talkative, {‘i'o"".'e"g'on
there are some that are gtill passive and could not react on tof;?]'tﬁia
the issues raised in the discussion. However, they were at programmein | 3 47907 | 41163 | 169
least tried to hear and listen to others opinions. There are the future
also a small number of non serious provocations which | feel more
maybe motivated by their previous apologetic way of :ggﬁ?g%ther 43 46047 | 49471 | 245
interaction from those who are first time to involve in rligion
interfaith event but it was generaly under control and did This dialogue
not effect others explicitly. make me more
In term of impact of interfaith dialogue on toleration, g'n%s‘ft"t‘)"rm;t:e' 43 47907 | 41163 | .169
they believe that this kind of program could prevent any benefit
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| believe that
dialogue can
avoid the 43
religious
conflict
Thisprogram
has elevated my
confusion and 43
misun-
derstanding

4.7209 .50359 .254

4.7209 .54883 .301

Conclusion

From this study we could see a significant reflection of
the impact of interfaith dialogue on religious toleration
from the students who were once afraid to stand up and
discussing about religion with other different religious
group are later showing interest in interacting rationally
with respect. But some people might take a long time to
be comfortable and to generate their interest in the
interaction with the others. Therefore continuos
participation in interfaith dialogue would stimulate and
foster religious toleration.
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With this empathic methodol ogy, one could understand
the basic doctrines of the religions without making
mistakes and fallacies in comparing diverse religions. As
there are other relative factors that could influence the
evaluation and comparison such as diverse views and
practices of religion, the usage of insider’s view through
interfaith engagement would reveal rational attitude of the
students in underganding the differences between
religious doctrines and nurture toleration in interfaith
relation.
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