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Kagenpa rymanitapHux i coliabHUX Hayk, [HIiCHKHI
TexHonoriuHui incruryr, ['yBaxaTi, [Hmis

Y crarti 3poOiieHO chpoOy MpoaHaNi3yBaTH, SIK
Mepexa CHOKUBYMX TOBApPIiB MEPEIUTITAETHCS 3 00IroM i
OOMIHOM «HENErajbHUX» TOBApiB Yy MNPHUKOPIOHHHX
paiioHax. ABTOp TaKOXX HAMAaraeTbCsi 3PO3YMITH
OCOOJIMBOCTI TOroO, SIK TOB's3aHI IHTEPECH TOPTIBII Ta

AHTPOIIONOTiS  CIIOKUBAHHSA — «HAPKOKYJBTYpa» Y
koHTekcTi.  CrpareriuHe  po3ramyBaHHsS — Acamy
3a0be3meumsio  mrary poib  (oprocra  IMIEPCHKHX

iHTepeciB y cucremi immepianizmy. Came TyT 0yJI0 BXKHUTO
3aXOJiB JUIsl TIOCUJICHHS LIEHTPaTi30BAaHOTO KOHTPOJIIO 32
00iroM «CyMHIBHOTO TOBapy», SKUH OyII0 BaXKO
KOHTPOJIIOBaTH. Y I CTAaTTi yBary 30CEPEKCHO Ha
3'sICyBaHHI TOrO, SIKYy POJIb BiJrpae OMiyM Yy NMPUHHSTTI

BaXUTUBUX  IOJITUYHHUX  pillleHb, SKi  IPONaryiwTh
IMIepCcbKi  IHTEpeCH B KOJIOHIQNBHIM  TJTMOMHII.
Inentudikamis KOpPIHHMX  acaMChKHUX  HApOIHOCTEH

BUSABWIACA Hee()EKTHBHOIO, MPUYMHOIO YOr0 3TiHO 3
KOJIOHIaJIbHUMH 3alldCAMH 1 Ha JOyMKY MICIIEBOTO
HACEJICHHS CTaJl0 IIOIIMPCHHSA OIiyMy, IO BHMAarajo
HEraiHOrO BTPYYaHHS JUIA BUIIpaBJIeHHS curyamii. J[o
CepeIMHU JICB'ATHAMIATOIO CTOPIYYs OIMiyM, BOUYCBHUb,
CTaB HEBI'€MHOI0 YaCTHHOIO OYIHIB acaMIliB, TaK CaMo,
SK 1 HUIIBHI HAcHiku Horo momyispHocTi. Omiym
CIEpIIy BBa)XaBCsS O3HAKOK PO3KOIII, ajie BHACHIIOK
«IIPOHUKHEHHS B HU3U» BiH CTaB iCTOTHOIO COLIaJIbHOO
mpo0saeMoro. TakuM IIBHIKAM TOMIMPEHHSIM OITiyM,
Oe3mepeyHo, 3aBASYyE TPATWMIAHIA CXHIBHOCTI JI0
EKCIICPUMCHTYBAHHS 3 PI3HUMH CTUMYJISITOpPAMHU. Bij
PHCOBOrO IHBa 10 TIOTIOHY Ta JKYBaHHSA OCTEIBHOTO
ropixa, 1[0 3HAYHO CIPHUSIO INIBUAKOMY MPOHHUKHEHHIO
OMiyMy B CYCIUIBHE Ta KYJIBTYpHE KUTTSA acaMmiiB. lei
IIPOIIEC CYMPOBOIWIN COIiaJIbHI, CKOHOMIYHI, a 3TOIOM 1
MOJTITHYHI BIUIMBH, TPO IO CBiTYaTh KOJIOHIAJIbHI 3BITH,
3aIMCH  MICIOHEpIB 1 CHOragd MiCIIEBOI'O HACCJICHHS.
IMnepiss  ayxe ckopo mobaumia, IO 3  TPAIHIIT
CIOKMBAHHS OMNiyMY Ha KOJOHIaJbHOMY MPUKOPIOHHI
MOXHa 37100yTH (hJiHAHCOBY BUTOLY.
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Abstract : The essay attempts at an interpretation of the
interweaved networks of consumption mannerisms and the
flow and exchange of ‘illicit’ commodities across frontiers.It
also seeks to attempt an understanding of the subtle
relationships between the intertwined interests of commerce
and the anthropology of consumption.The metamorphosis of
opium from a luxury to a neccesity was attended with social,
economic and political ramifications. The mapping of the
demographics of addiction and patterns of use was essential to
sustaining the colonial project.It entailed the quantification of
people's habits as normal and the deviant or pathological
which required targeted intervention.
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[. Introduction

Though certainly not central to the local economy,
Opium undeniably weaved the palitics and commerce of
the northeast frontier of British India into a sory of
surveillance and control.Opium was al over the frontier.
Assam’s drategic location ensured its configuration into
Imperidlism as an anchor of Imperia interests. It was
aimed at grenghtening attempts at centralized control over
the flow of an ‘ambiguous commaodity,” where control was
both difficult to implement and enforce This essay
focusses on the establishing opium as influencing major
policy decisons fostering imperial interests in a colonia
hinterland. A focus on the direction of trade and traffic of
commodities passing through Assam around 1833, reveals
the gimulus arisen for trade through Shan provinces into
China through the newly conqurered frontier.At the
crisscross of consumption and commerce, Opium was the
‘perfect modern commaodity of exchange’ containing great
value in small bulk. Reclaiming the West Y unnan trade,
which had been serioudly threathened with attempts to
prohibit the transit across Burma along with the prohibitory
decrees of the Qing regime had rendered it imperative to
explore possihilities of reclaiming the ‘ sheer magnitude of
the monopoly trade in opium, which they had to forsake
Centralised contral of the land routes through which opium
was being poured into Yunnan (southwest Ching) was
amed a the development of as Baumler notes, ‘a
comprehens ve monopoly of opium exports.’[1]

It attempts at an interpretation of the interweaved
networks of consumption mannerisms and the flow and
exchange of ‘illicit commodities across frontiers that
helped in identifying certain landscapes as ambiguous-
desirable yet dangerous. The mapping of the
demographics of addiction and the variant patterns of
usage was concomitant to sustaining the colonia project
and a significant part of the surveilance modality.
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Il.'Taste Making and Trend Setting’:
Defining a practice of Opium
Consumption and Experience

An arigocratic luxury during the period of the Ahoms,
colonia reports, missionary accounts and native opinion
attest to the devastating effects of opium, which had
became a necessity during the mid nineteenth century
Assam. Opium eating had visibly become an integral part
of the daily life of the Assamese. The metamorphosis of
opium from luxury to neccessity was attended with social,
economic, and later on political ramifications. What was
its influence on the behaviour, in short the al-
encompassing influence of opium on the Assamese
society? It is in this context that an anaysis of the
prevalent ‘sister cultures which facilitated opium’s easy
infiltration into the physical, social and cultura life of the
people of Assam would enable an understanding of ‘the
type of soil on which opium wasto grow.’ [2] Assam has
been ahometo various racial groups-the Miris, Mishimis,
Kacharis, Ahoms, Koch, Mech and Lalungs etc.each with
its own social outlook, mannerisms and its traditiona
stimulant who varyingly used laopani (rice beer), mad,
phatika (type of beer/wine prepared from rice), dhapat
(tobacco) and pan tamul (betel nut chewing).

lll. Redefining the culture of taste: From
Tobacco Smoking and Betel-Chewing to
Opium Eating

While tobacco smoking was an ‘intelectual
recreation,’[3] the ‘romance of betel-chewing was a
favourite indulgence prevalent in Assam.The habit is
regarded to have been imported into Assam by the tribe of
the Khasis. In Assam, it was a popularly held belief that
no one can speak Assamese until he begins chewing betd.
It implied that chewing betel nut and paan facilitated
social interactions, as is the case with chewing of betel in
Indonesia and chewing khat in Yemen. Specialy
processed chewing tobacco with betel was also a
favourite with the Assamese. Further the use of silver box
(tema), plate (bata) or bowl (batti)[4] as the betel
chewing parapherndia resembles closdy to the
fashionable opium smoking pipes etc., which became the
basis of the culture of opium consumption in China. Paan
was an important ingredient in the preparation of opium
for smoking; the opium decoction was mixed with dried
betel leaves. Paan was also chewed after eating opium to
reduce the hitter taste of the opium preparation. Stale
betel leaves were beaten into a paste and then mixed with
raw opium.The opium paste was then inserted in a pipe,
which was then lighted and smoked.Exactly when the
habit of opium smoking first obtained a foothold in
Assam or when the preparations made for smoking were
first introduced, is not quite clear. Assam apart, up to the
beginning of the nineteenth century, no writer had
recorded the smoking of opium in India, athough it
prevailed in China.

Certainly, Assam’s ‘ethno geographic diversity’ had
an important role to play. Assam’'s commercial
relations with Yunnan in China where the opium had
already been imbibed in social and cultural ethos of the
Chinese way of life. Nevertheless, opium consumption
had seeped deep into the lowest strata of the society
and its impact was being felt on all aspects of a societal
framework. It was the ‘downward filtration’ of opium,
to the lower classes, that made it a visible socia
phenomenon. In China, opium, after tea, had become a
trendsetter. Equally important was the kind of opium
was consumed. In Assam, the local name for processed
opium is kanee.

It certainly was a favourite indulgence, which was
cherished by the users, as is evidenced by the
distinctive mode of preparation, which imparted to it a
distinctive characteristic, if it can possibly be referred
to as ‘Assamisization of opium.” The Assamese were
accustomed to tobacco smoking, which later was
experimented with opium (kanipaankowa). Similar was
the use of betelnut and paan in prepartion of opium for
eating (kanimolikhowa). Whether to them it was a
favourite pastime, an aphrodisiac or a panacea is yet to
be ascertained with certainity. The imageries of ‘opium
intoxicated, effeminate and indolent Assamese’ was
attended by a host of economic, social, administrative
and legal ramifications for the province. Imperia
concerns were quick to identify a culture of
consumption with commercial significance in a
colonial frontier.The nineteenth century witnessed the
entrenchment of colonial interests in Assam and it's
integration within the configurations of opium
imperialism of the East India Company. The variant
patterns of usage enabled in exploring the ‘indigenous
usage of psychoactives aongside mirroring the
society’s level of political complexity. They were
‘great opium eaters' -such identification spawned up the
propaganda of the ‘civilizing mission’ ushering in a
new era of material exploitation and politica
domination. This identification was also to have a
significant impact on the development of medical
regulation of opiate and their use.
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